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Abstract. Overseas Chinese have not only influenced their residence countries, but also deeply influenced Chinese culture,
especially in religion, language and literature. In various fields such as Chinese communities, media, and education,
overseas Chinese and Chinese culture have achieved integration and exchange. This phenomenon not only injects new
vitality and promotes the inheritance and development of Chinese culture, but also becomes one of the important sources
of China's soft power and plays an important role in China's public diplomacy. Based on multi angle and multi-level
analysis, this paper aims to show the relationship between Overseas Chinese and Chinese culture, and emphasize the
importance and value of Overseas Chinese in China's public diplomacy.
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Kuraiickasi nmacnopa Kak OUH M3 OCHOBHbIX MHCTPYMEHTOB
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Annorammsi. Kuraifisl, )KuByIIne 3a rpaHUIei, He TOJBKO MOBIMSUIM Ha CTPAHBI CBOETO MPOXMUBAHHS, HO M OKa3aJll
DTy0OKOe BIMSHUE Ha KMTAWCKYIO KYJIBTYDY, PEJIUTHIO U SI3bIK. AJIanTalys KHTalIeB K CTpaHaM IIPOXKHBAHUS MPOUCXO-
JIMJIa CIIeRYIOMUM 00pa3oM: OHHM YHACJEIOBaIN TPAAUIMOHHYIO KYJABTYPY 1 00ObIYaH, IepeAaHHbIe PEIKaMH 110 KPOBH
U A3BIKY, U B TO K€ BPEMS XapaKTEP PA3JIUYHBIX MECT IMPOXUBAHUA CIocoOCTBOBAJ MOCTOSHHOM ajarnraiguu U npucno-
COOTEHHMIO KUTAHCKHUX ITHHYECKMX TPYMI. PenurnosHele BepoBaHWS M TPAAUIMOHHBIE 00BIYaM UTPAIOT BaKHYIO POIb
B XKM3HH 3apyOeHBIX KHTaHIEB. 3ech paboTaeT aHAJIOTHYHBIH MEXaHM3M: XOTS KHTAWI[bl MPEINOYUTAIOT MOACTpan-
BaThCS 110]] KOPEHHOE HACEJICHHE B IUIAHE S3bIKA U IMHCHMEHHOCTH, OHH BCE XK€ IOAJCPKUBAIOT TPAIUIMOHHBIE KUTa-
CKHE BEpOBaHMS M O0BIYaM, YTO, OE3yCIOBHO, CIIOCOOCTBYET COXPAHEHHUIO M PACIPOCTPAHCHUIO KHTAHCKOH KyIbTypHI
3a npenenamu Kurast.

JlaHHas cTaThsl, OCHOBAaHHAsi HA MHOTOTPaHHOM M MHOTOYPOBHEBOM aHAIIM3€, IPHU3BaHA [TOKA3aTh B3aHMOCBS3b MEXIY
KUTaWl[aMH, )KUBYIIMMH 3a TpaHULIEH, U KUTaliCKON KyJIbTypOH, a TaKKe NOAYEPKHYTh BaXKHOCTh U IIEHHOCTh KUTAHIIEB,
JKMBYLIMX 3a TPpaHUIeH, B oOuiecTBeHHOW qurutoMatuu Kurast. B pa3nuyHbIx 007acTsSX, TaKMX KaK CPEICTBA MAacCOBOM
nHpOpPMAIK U 00pa3oBaHUE, 3apYOEKHbBIC KUTAMIIBI U KUTalicKask KyJIbTypa JOCTUTIN HHTerpanun u oomera. I1o mepe
pocta cunbl Kurast ero TpaJWIMOHHBIE IIEHHOCTH CTaHOBATCSA Bce Oojee U Oonee BaxkHbIMH. Kuraesspransie CMU
TaKKe UIPAIOT BAXXHYIO POJb B NIPOBIKEHHN KUTACKOTO S3bIKa CpeAn KUTAHIeB, )KUBYIINX 3a rpanuieit. bomree Toro,
kutatickue CMMU HacTamBaloT Ha COIMAIBHBIX ITPaBaX, KOTOPHIMH JOJDKHBI 00JAaTh KUTAHIBI 3a TPAHHUIEH, yAemss
BHHMAaHHE OCBEUICHHIO YCIOBHH UX *kM3HHU. KuTalickue oOUIMHBI HEe TOJIBKO IPHIAIOT HOBYIO )KU3HEHHYIO CHITy H CIIO-
COOCTBYIOT HACJIEIOBAaHHIO M Pa3BUTHIO KMUTAHCKOI KyJIbTYpBI, HO ¥ CTAHOBSITCSI OJTHUM M3 BOXKHBIX HCTOYHHKOB MSTKOM
cwitbl Kutas u urparot BakHyro poiib B obuiectBeHHoU auromatun KHP.

KnroueBble cjioBa: KUTalIbI 32 TpaHHULICH, KUTaliCKie OOLIMHEBI, KUTalicKas KyJIbTypa, Msrkas cuia Kuras, myGnudnas
muroMartus Kuras
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Culture is an innate characteristic of migrant groups.
The combination of Chinese culture and Overseas Chinese
has emerged as a vital force for the global inheritance and
development of Chinese culture. As Overseas Chinese
gradually integrate into local communities, they effective-
ly leverage their rich cultural advantages to inject new
vitality and innovative thinking into Chinese culture, thus
promoting its influence on a wider world stage. In addition
to being indispensable inheritors of Chinese culture, Over-
seas Chinese are also an integral component of it. Thanks
to their unique cultural inheritance abilities, the strength of
Overseas Chinese has become one of the primary sources
of China's soft power.

There is an ancient Chinese saying: Wherever there
is seawater, there are overseas Chinese. According to in-
complete statistics, nearly 40 million of the more than
60 million overseas Chinese in the world are distributed
in countries and regions along the "the Belt and Road" [1].

The large number of overseas Chinese plays an im-
portant role in the economy, culture, society and even poli-
tics of their residence countries. They are the natural mes-
sengers of Chinese culture and play an irreplaceable role
in helping Chinese culture go abroad. At the same time,
Overseas Chinese are a strategic resource to improve the
reputation and recognition of Chinese culture and expand
the attractiveness and influence of Chinese culture [2].

Overseas Chinese have settled down all over the world.
On the one hand, they inherited the traditional culture and
customs handed down by their ancestors through blood
and language. On the other hand, the nature and humanity
of different places of residence have promoted the conti-
nuous adjustment and adaptation of the Chinese ethnic
groups, so that the overseas Chinese communities every-
where will develop their own social and cultural variations
in terms of language, lifestyle, ideology and belief, as well
as in terms of systems, norms and structures. "It is the lo-
calization of overseas Chinese society" [3].

Overseas Chinese and their descendants living in dif-
ferent regions and countries, in the process of localization,
used Chinese culture and local culture, joined their own
feelings and thinking, and mixed to produce cultural iden-
tity belonging to local Chinese ethnic groups. The over-
seas Chinese have accumulated capital from the past labor-
intensive industries such as peddlers, workers and chefs,
and have grown to become an ethnic group with huge
commercial strength. On this basis, the overseas Chinese
have expanded into many industries, including finance,
transportation, trade and tourism. Every industry involved
has become a window for spreading Chinese culture. The
breadth of overseas Chinese culture determines the breadth
of Chinese culture transmission, and the depth of overseas
Chinese culture also determines the depth of Chinese
culture transmission.

The feelings of family and country are deeply inherited
in Chinese culture. Overseas Chinese, especially early
generation immigrants, pay attention to human relations.
In the face of unfamiliar social environment, in order to
obtain the help of Chinese compatriots and gain strength
from the whole ethnic group, they will condense the feelings
about family and mother country in the culture into
a bond, and try to extend to every corner of the overseas

Chinese society, including individuals, groups, ethnic
groups, so that scattered overseas Chinese and groups can
converge into a cultural community in some aspects. In this
community, they have consistent values, ethics, and deve-
lopment goals to form a sustainable and endogenous ope-
rating mechanism and build the overseas Chinese society
into a huge resource pool. Therefore, the united overseas
Chinese force has become a unique role in the process
of spreading Chinese culture, promoting the development
of Chinese culture and China itself.

China's national power is the backing for the develop-
ment of overseas Chinese. Chinese culture provides spiritual
strength for overseas Chinese, and well developed overseas
Chinese groups have also become part of China's soft power.

With China's achievements in the economic field in re-
cent years promoting the gradual renaissance of national
strength, China has increasingly become a force that has
an important voice in the international arena. The enhance-
ment of China's national power is conducive to the enhan-
cement of the influence of overseas Chinese in the country
where they live. Take Southeast Asia as an example, as
early as hundreds of years ago, China had a strong influ-
ence in Southeast Asia. In many dynasties in ancient China,
a large number of countries in Southeast Asia belonged to
China's vassal states. With the development of Zheng He's
navigation activities, countries and citizens in Southeast
Asia also have a deeper understanding of China. Before
and after World War II in the last century, China's compre-
hensive national strength was relatively weak, and over-
seas Chinese at that time were not positively affected by
China's national strength. On the contrary, the Southeast
Asian overseas Chinese had economic advantages at that
time, which provided important economic support for
China to repel Japanese aggression. When China's national
power is weak, the overseas Chinese in Southeast Asia will
also be more guarded and suspicious of the indigenous
people. In the 1970s, there were many riots (even massa-
cres) against the overseas Chinese in Southeast Asia, and
the lives and properties of the Chinese in Southeast Asia
were threatened, the political status plummeted.

After the 1970s, as China adopted an open policy, its
national strength gradually rose. After becoming an emerging
country with important influence, Southeast Asian aborigi-
nes' attitudes towards China and overseas Chinese also
changed. As a link between China and Southeast Asian
countries, overseas Chinese enjoy the cultural confidence
and economic opportunities brought by China's rise.

With the improvement of China's strength, China's
traditional values have become more and more important.
The spread of traditional values has made overseas Chi-
nese feel the spiritual power in the cultural gene, which
also helps them to actively inherit and maintain Chinese
cultural values. Chinese nationals and Southeast Asian
overseas Chinese have similar national values for the
inheritance of Chinese culture, which is a conscious choice
formed in the long-term historical development process,
can withstand the test, and has a positive role for the over-
seas Chinese. The overseas Chinese take the initiative
to contact China and spread Chinese related elements,
making China's influence transcend the local and overseas
geographical boundaries, linking the overseas Chinese
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with China's past, present and future, and bringing more
confidence and hope to the future of overseas Chinese.

1. The ways for overseas Chinese
to spread Chinese Culture

When the first generation of overseas Chinese first ar-
rived overseas, they faced a difficult life and felt very
lonely. As a result, the overseas Chinese survived by estab-
lishing bonds and forming groups, and finally gradually
evolved into overseas Chinese communities [4]. As a Chi-
nese gathering area and business district, Chinatown is the
birthplace of many overseas Chinese associations, where
overseas Chinese organize activities and provide services.
Therefore, Chinatown has become an important unit for
the dissemination of Chinese culture and an important
disseminator of Chinese associations. [5. P. 19]

It is difficult to have accurate figures on the total number
of overseas Chinese associations. At present, the number
commonly used is more than 20000, including more than
7000 in Malaysia, ranking first in terms of number. There
are more than 3000 in the United States, more than 2000 in
Europe, and more than 5000 organizations scattered
around the world [6. P. 1]. In Thailand, there are more
than 180 overseas Chinese associations registered in the
government in the capital Bangkok alone. Before the out-
break of the Second World War in Indonesia, there were
about 400 overseas Chinese associations. By the mid-
1990s, there were more than 8900 Chinese associations
around the world [7].

Chinese associations can be classified according to dif-
ferent elements, such as politics, economy and culture;
traditional and modern; region, industry, culture, kinship,
interest, etc. Some Chinese associations have established
kinship identity system to connect families or clansmen
with blood relations. And the Chinese with a common an-
cestral home locus through the formation of regional iden-
tity, like a province, city. Similarly, by connecting overseas
Chinese with specific hobbies, some Chinese associations
achieve a specific range of interest identification. While
there are divisions and allegiances within groups based on
blood, language or class, the majority of Chinese in Ma-
laysia (and the same argument applies to Chinese-
Indonesians) recognize themselves as part of a wider Chi-
nese collective. [8. P. 44] The Chinese community is like
a stone building cultural identity, gradually forming the
overall cultural landscape of overseas Chinese. It carries
forward and inherits Chinese culture and becomes the most
important symbol of overseas Chinese cultural identity.

These numerous associations, through regularly or ir-
regularly holding a variety of community activities, build
a bridge of communication and exchanges between their
home country and their residence countries, and spread
Chinese culture and customs to overseas. At the same
time, they also help enhance the local social influence of
Chinese, which is an important manifestation of soft power.

As an important medium of Chinese culture, religious
beliefs and traditional customs play an important role in
the lives of overseas Chinese. Some overseas Chinese will
gradually choose to believe in the mainstream religion of
their country of residence due to the influence of religious

belief tendency. For example, some overseas Chinese in
the Philippines refer to choose Catholicism. However, most
overseas Chinese still adhere to traditional Chinese reli-
gious beliefs, that is, Taoism, Confucianism and various
folk beliefs derived from Chinese culture, and some people
believe in Chinese Buddhism. In Malaysia, Indonesia and
other countries, there are some indigenous overseas Chinese
who do not understand Chinese characters and do not
speak Chinese. Although they choose to be adapted to the
local aborigines in terms of language and writing, they still
believe in traditional Chinese beliefs and customs, such as
Guan Yin Bodhisattva and Land Duke, and they still tend
to be Chinese in their self-identity.

Chinese society in its long history has been dominated
by secular culture, Chinese culture is also the representa-
tive of morality and humanism. Religious beliefs closely
related to Chinese cultural traditions are therefore charac-
terized by pragmatism [9. P. 59]. Chinese culture is known
for its inclusivity, in contrast to religions that typically
focus on the worship of a single deity. For thousands of
years, foreign religions such as Christianity, Islam, Judaism,
and Buddhism have existed harmoniously alongside Con-
fucianism and Taoism within China. Additionally, many
local gods in folk beliefs are believed in by large groups of
people and coexist [10. P. 87]. Overseas Chinese often
worship Confucianism, Buddhism and Taoism at the same
time, especially Confucianism is particularly popular. One
reason is that Confucianism focuses on winning hearts and
minds [11. P. 94]. Confucian philosophy has become inte-
grated into the more overseas Chinese way of thinking,
and many overseas Chinese are familiar with the literature
documenting Confucianism. Confucian values and human-
istic ideas have long been embraced, especially by the
wealthy in Southeast Asia, who are seen as Asia's "Confu-
cian capitalists", particularly the Chinese in Singapore [12.
P. 391]. Every year during various festivals, overseas
Chinese observe different religious beliefs, including the
Taoist Wealth God who is believed to safeguard prosperity,
as well as the Kitchen God who originated from primitive
traditions and is thought to protect against food-related
issues.

In addition, apart from traditional religions, many local
deities were formed in ancient China. These gods are also
popular in overseas Chinese communities. For example,
Mazu - the sea goddess from the coastal provinces of
Fujian, and Zheng He- the famous navigator of the Ming
Dynasty, became objects of worship.

Moreover, overseas Chinese often choose to worship
specific gods according to different situations they en-
counter. This custom of unlimited status and diversified
worship has become an obvious feature of Chinese reli-
gious belief. Many Chinese gods have exclusive and
detailed areas of responsibility. Some are responsible for
making money, some are responsible for eliminating disas-
ters, some are responsible for treating diseases, and some
are responsible for childbearing. They do not necessarily
belong to the same religious system. Overseas Chinese
will choose gods in their fields to worship according to
temporary needs.

Most Chinese live in different cultural environments
and are unwilling to be merged and assimilated by the local
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culture and religion. They choose to bring the gods of their
home country to their country of residence. Besides, some
temples established by the overseas Chinese can also pro-
vide services including funerals, ancestor worship and urn
storage. They also provide financial aid and scholarships
to students, help the poor, and provide martial arts training
through secret societies [13. P. 141]. This religious culture
objectively helps Chinese people gather national identity
and inherit cultural customs. It even expresses that it has
a place in the local cultural field.

While Chinese culture is spreading to the outside
world, it also attracts many people to study in China, and
then bring their feelings back to their home countries. This
process is mostly done by international students who relo-
cate to China. Overseas Chinese who go to China to study
abroad have a more refined and profound feeling of Chi-
nese culture. They will transmit the deep cultural connota-
tion they feel in China back to their country of residence,
which is more flexible and more effective.

Flexible transmission refers to communication in a gentle
and friendly manner and behavior, and the communication
strategy is realized through some non-rigid communication
characteristics [14]. Most of the overseas students in China
have a strong interest in Chinese culture, and the behavior
of studying abroad is a voluntary and active behavior. This
activity is a choice made by individuals, with a clear con-
sciousness [15]. Therefore, during their life and study in
China, the foreign students' understanding of China is
authentic and unique. They use their own experiences to
spread Chinese culture without official compulsion and
stereotype. International students show their personal ex-
periences and feelings for China through photos, videos
and other personalized ways, so that local audiences can
more intuitively and impressively feel the characteristics
of Chinese culture.

2. Overseas Chinese Language
and Chinese Education

People's language choice is an important factor affecting
the maintenance and dissemination of language, and
people's identity is an important factor affecting people's
language choice. Identity is mainly embodied in two
aspects: political identity and cultural identity. Language is
not only one of the symbols of political and cultural identi-
ty, but also an important means to obtain new political and
cultural identity [16. P. 38].

The overseas Chinese have two tendencies in language
selection. First, in order to integrate into the local main-
stream society more quickly and better, the overseas Chi-
nese choose to learn and use the local language. In this
process, they will also inherit the core of Chinese culture,
but not as widely as the local language. This tendency is
represented by Filipino overseas Chinese, who use less
Chinese. Early immigrants can use some Chinese, while
the younger generation overseas Chinese is only interested
in Chinese. The local Chinese will learn the local main-
stream language - English, or the dialect Bisaya. Second,
overseas Chinese insist on taking Chinese as the main lan-
guage and sending their descendants to Chinese schools
for education. At the same time, in order to adapt to the

social environment of the residence country, they will also
actively learn the local national language or common lan-
guage. The representatives of this tendency are Malaysian
overseas Chinese, who are the most cohesive overseas
Chinese group in the world and maintain the most Chinese
traditions. They usually let their children receive Chinese
education. However, in order to survive, Malaysian over-
seas Chinese will also learn the local native Malay or
common English.

In different countries where they live, if overseas Chi-
nese want to maintain their local achievements, they will
be more inclined to integrate into the local society and
think that the local common language is more practical in
terms of language selection. With the change of genera-
tions and times, the identity of overseas Chinese has
changed, followed by the change of their recognition of
Chinese language and Chinese culture. Some overseas
Chinese are more or less gradually naturalized in the target
language country in terms of political identity and cultural
identity, which is not only the self-protection of the over-
seas Chinese, but also the choice of the overseas Chinese
to settle down, which is the general trend after the Chinese
migrate to the target language country [16. P. 66].

However, although the overseas Chinese in some coun-
tries are citizens of the country of residence in terms of
political identity, they are still difficult to obtain the same
rights as the local aborigines in their specific life because
of racial discrimination. In this case, it is difficult for the
local overseas Chinese to fully integrate with the local
aborigines in terms of cultural identity, and the overseas
Chinese will still adhere to Chinese loyalty in terms of
language selection. Language loyalty refers to the efforts
made by members of the speech community to maintain
their language when the status or inheritance of the first
language or family language is facing real or perceived
threats [17].

Overseas Chinese families deeply influenced by tradi-
tional Chinese culture will actively choose to use and in-
herit Chinese. They have a strong sense of national pride
and superiority for Chinese culture and language. They
even interfere with the marriage of their children, and en-
sure the purity of the Chinese blood through the intermar-
riage of their descendants with the Chinese ethnic group.

In addition to the active choice of local overseas
Chinese, the rapid growth of China's national power has
also changed the language choice of overseas Chinese to
a certain extent. China's growing economic, technological
and cultural power has attracted many overseas Chinese to
have a passion for learning Chinese. Speaking Chinese
fluently can help overseas Chinese to work in some multi-
national companies from China, and it is also easier
to watch cultural works from China.

Chinese language education refers to "Chinese language
and culture education carried out by overseas Chinese
whose mother tongue or first language is not Chinese as
the main teaching target (including a small number of non-
Chinese students)" [18. P. 238].

"Maintaining and inheriting the language and culture
of the nation through Chinese education is not only the
result of the feelings of the overseas Chinese and Chinese,
but also the need for ethnic identity" [19].
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The original purpose of Chinese education was to teach
overseas Chinese and their descendants to use the national
language and to inherit Chinese culture. However, with the
gradual increase of China's strength, Chinese education
has gradually developed the media function of promoting
the exchange of Chinese culture between the country
of residence and China, but the language and culture edu-
cation behavior beyond the scope of overseas Chinese
education [20].

According to incomplete statistics, there are nearly
20,000 overseas Chinese language schools with hundreds
of thousands of teachers [21]. Overseas Chinese schools in
Southeast Asian countries are usually funded and managed
by overseas Chinese groups. Although these schools are
not supported by the government, and even in some coun-
tries, the diplomas of overseas Chinese schools are not
recognized by the government education department, but
the overseas Chinese still inherit the national language.
Their behavior is starting from the original intention of
cultural inheritance, and insisting on running a school with
its own strength.

An important symbol of traditional overseas Chinese
schools is that Chinese is a language that all students must
learn and master, and it is also the main medium of in-
struction and classroom language for teaching various sub-
jects [22. P. 289].

In Cambodia, as of 2019, the Federation of Khmer
Chinese in Cambodia and its subordinate branches have
opened a total of 58 overseas Chinese schools, with a total
of more than 1,200 Chinese teachers and about 55,000 stu-
dents. The Duan Hua School in Phnom Penh has become
the largest Chinese school in Southeast Asia. In January
2021, the construction of the main structure of "Duanhua
University", the first Chinese university in Cambodia built
by the Federation of Khmer Chinese in Cambodia, has
been basically completed. With the efforts of the overseas
Chinese, Cambodia will soon form a complete Chinese
education system from kindergarten to primary school,
middle school and university [23].

Malaysian Chinese independent high school is the
general name of the high schools sponsored by the Malay-
sian civil Chinese society. At present, there are a total of
60 Chinese independent high schools scattered all over
Malaysia, which is a unique education system in Malaysia.
Chinese independent high school is a school that insists on
mother tongue teaching under the implementation of Ma-
laysia's "Education Act 1961", refuses to be transformed
into a national-type high school and is forced to raise
funds to run the school on its own. According to 2018 da-
ta, there are 84,462 students and 4,857 teachers in inde-
pendent high schools [24]. In addition to basic education,
in 2013, Malaysia established the first higher education
institution with Chinese as the medium of instruction, New
Era University College. There are also many Chinese-taught
majors in higher education institutions such as Tunku
Abdul Rahman University and Tunku Abdul Rahman Uni-
versity of Management and Technology in Malaysia.

In the Philippines, in 1973, the government promulgat-
ed a law that stipulated that 60% of the capital of overseas
Chinese schools should be controlled by Filipino compa-
nies and associations, administrative and operational con-

trol of schools should be exercised by Filipinos. Overseas
Chinese schools are not allowed to enroll only overseas
Chinese students, and the proportion of overseas Chinese
students shall not exceed one-third of the total number of
students in the school. This plan unifies the education
system of overseas Chinese schools and local schools in
the Philippines. With the introduction of the new policy,
overseas Chinese education in the Philippines has been
continuously restricted, the overseas Chinese are deeply
worried about the complete loss of independent status of
Chinese education and Chinese education integration into
the localized education. Under this circumstance, the
"Philippine Chinese Education Research Center" was es-
tablished in May 1991. The Education Center believed that
the Chinese education in the Philippines was in urgent
need of reform, and tried to transform Chinese teaching
into second language teaching. The Chinese Education
Center has formulated a Chinese teaching syllabus that
conforms to the theory of second language learning, and
has also compiled and reformed the teaching materials for
Chinese teaching [16. P. 66]. Since then, Chinese educa-
tion in the Philippines has been carried out in the form of
second language teaching. With the improvement of China's
comprehensive national strength, the practicality of Chinese
has gradually become prominent. In addition to the over-
seas Chinese, indigenous Filipinos are also increasingly
active in learning Chinese.

Indonesia has the largest overseas Chinese population,
but the local overseas Chinese community's attitudes to-
wards the official language Bahasa Indonesia vary greatly
due to a variety of social factors. Indonesian authorities
and locals maintain a level of suspicion towards the Chi-
nese community, fearing that they pose a potential threat to
the country and that their loyalty to Indonesia may be in
question. As a result, intelligence agencies closely monitor
the Chinese community [25. P. 82]. Zhou Wei's research
reveals that in Indonesia, the majority of overseas Chinese
speak Chinese dialects as their mother tongue, while
a select few adopt Chinese and Indonesian as their family
language. In urban areas, Chinese is commonly used as the
primary language, while smaller cities tend to favor the
use of Chinese dialects. Meanwhile, some individuals may
also adopt a local indigenous language as their mode
of communication. In 1966, the People's Consultative
Assembly of the Republic of Indonesia (MPR) enforced
a ban on the use of Chinese language in the media. Chinese
characters were removed from public shops and displays.
The import of Chinese newspapers, literature, and docu-
ments became equally restricted alongside weapons, drugs,
and dynamite [26. P. 40]. Public celebrations of the
Chinese New Year were prohibited, and in Semarang,
the sale of Chinese cookies was even banned [27]. Later,
Indonesia's anti-Chinese policy was so strict that some-
times speaking Indonesian with a Chinese accent was
enough to arouse hostility [28. P. 55]. The complex lan-
guage and social environment, as well as the fluctuating
language policies, have made it challenging for Chinese
communities to reach a consensus on the Chinese language
[29]. As a country that used to be strict with the existence
of Chinese language and words, Indonesia mainly uses
Indonesian as the language of education. Therefore, a large
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number of Indonesian overseas Chinese had no choice but
to give up the study of Chinese, and gradually integrated
with other local ethnic groups [30].

However, Indonesian overseas Chinese still maintain
the most instinctive emotional attachment to Chinese after
experiencing many hardships in national language: they
still believe that Chinese is the best language to listen to.
From the development trend of Chinese language educa-
tion in Indonesia in recent years, it seems unlikely that
Indonesian overseas Chinese will give up using Chinese in
the future, as emotional and practical considerations make
it very important for them to maintain Chinese language.
On the contrary, they may seize this opportunity to gradu-
ally regain their mastery of Chinese [29].

Language and culture are the soul of a nation, with
mother tongue representing a crucial part of that soul [31].
Many countries have lost their own languages and people's
recognition of their national culture due to Western coloni-
alism. Overseas Chinese, because they try their best to
maintain their loyalty and yearning for their mother
tongue, can inherit more of their national culture [32. P. 6].
Overseas Chinese recognition of Chinese language is an
important manifestation of ethnic cultural identity. Through
the unremitting efforts of overseas Chinese communities,
Chinese language education has been carried out in different
forms in various countries. Chinese language education
and Chinese language schools use Chinese language and
characters to generate self-awareness at the language level,
help students and parents understand the core of national
spirit, strengthen the identity of Chinese culture, and be-
come an important fortress for spreading Chinese culture
and gathering the strength of the Chinese nation.

3. Overseas Chinese Literature and Media

Overseas Chinese literature refers to literature written
in Chinese outside China. Generally speaking, the authors
of overseas Chinese literature are overseas Chinese. "The
naming of overseas Chinese literature includes four kinds
of historical images: the first is the history of overseas
Chinese, the second is the history of overseas Chinese
literature, the third is the history of the country of resi-
dence, and the fourth is the history of China [33. P. 212].

Overseas Chinese literature can be divided into South-
east Asian overseas Chinese literature, Australian overseas
Chinese literature, North American overseas Chinese
culture, European overseas Chinese literature and other
sections. Among them, Southeast Asian overseas Chinese
literature and North American overseas Chinese literature
play an important role in overseas Chinese literature.

After years of development, overseas Chinese literature
has become an important force for inheriting Chinese cultural
traditions, gathering overseas Chinese and promoting the
development of overseas Chinese associations. The immigra-
tion background of overseas Chinese and the complex social
environment of their home countries provide writers with
variously and deeply creative space. From the perspective of
overseas Chinese, using polybasic vision and transcultural
thought to perceive the world, to create unique literary works.

Under the multiple pressures of survival and develop-
ment in residence countries, and in an environment far

away from the Chinese, overseas writers not only did not
lose their spiritual values and humanistic pursuits, but
found unlimited and free expressions, which had a pro-
found influence on readers. Overseas Chinese literature
reflects the history of the conflict and integration of Chinese
and foreign cultures in the context of globalization [34].

When it comes to the development of overseas Chinese
literature, one topic that cannot be avoided is Chinese
media. Media is the carrier or material basis of literature.
The development of literature requires the media to make
corresponding changes and adaptation, and at the same
time, the emergence of a new media often gives birth to
a new literary style [35].

The overseas Chinese newspapers and periodicals,
which are called the "Three Treasures" together with over-
seas Chinese associations and overseas Chinese language
schools, are an important carrier for inheriting the national
character and strengthening the cohesion. They also play
an important role in close communication with the main-
stream society, increasing the right to speak, and improving
the social status of overseas Chinese [1].

There are more than 180 years from 1815 to 1996, a total
of 4,245 kinds of newspapers and periodicals in Chinese or
Chinese and other languages were published in 54 coun-
tries and regions overseas, including 668 kinds of daily
newspapers and 1,041 kinds of periodic newspapers,
the largest number of journals, up to 1886 kinds, there are
621 kinds of journals [36].

In Malaysia, there are currently 18 Chinese newspapers
and 63 Chinese periodicals, making it the country with the
largest number of Chinese-language daily newspapers
overseas. Malaysian overseas Chinese account for about
28% of the total population, but the daily sales of 18 Chi-
nese-language newspapers exceeds that of Malay-language
and English-language newspapers [37].

Because the circulation of Chinese newspapers and pe-
riodicals is huge and they are the daily media that overseas
Chinese associations and Chinese readers can read, Chinese
media has become the most powerful media for the deve-
lopment of overseas Chinese literature and the spread of
Chinese culture. The system of "Malaysian Chinese literary
world" operates in this way: newspaper supplements
(mainly Nanyang Siang Pau and Sin Chew Daily), literary
and artistic journals, publishing houses, literary and artistic
associations, Chinese language associations, bookstores,
higher education or academic research institutions, literary
awards, etc., plus writers, editors, critics and works [38].
Overseas Chinese newspaper supplements have become
a window to inherit traditional culture and reveal current
life, involving many corners of overseas Chinese society.
Many authors like to publish poems, essays, novels and
other literary works that reflect the living conditions of the
overseas Chinese in Southeast Asia in the supplements
of Chinese media. The overseas Chinese Media become
a link to help Malaysian overseas Chinese form a cultural
identity and connect with the spiritual world of the Chinese
associations.

The changes in the form of media have had a profound
impact on the development of literature. From oral commu-
nication to print communication to digital communication,
literary works have gradually moved from elite to mass,
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from professional to secular. With the rapid development of
the Internet, new media has become an important direction
for the transformation of traditional Chinese newspapers.
Faced with this situation, overseas Chinese media have also
begun to actively expand their online business.
Chinese-language media displays literary works, over-
seas Chinese needs, and Chinese culture. This is an effec-
tive way to spread Chinese culture and an important way
to promote the understanding of Chinese among different
ethnic groups in the countries where the overseas Chinese

live. In addition, overseas Chinese media often pay atten-
tion to the influence of political and public opinion in the
residence countries. On the basis of inheriting Chinese
culture, they not only strive for the social rights that the
overseas Chinese should have, but also focus on the poor
class of the local indigenous peoples, pay attention to re-
porting and publicizing the living conditions of the lower-
class people, and promote mutual understanding among all
ethnic groups, so that they have a good reputation both in
the overseas Chinese world and in the local area.
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